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THE PROBLEM OF DEATH AND IMMORTALITY
IN THE TEACHINGS OF H. SKOVORODA IN THE CONTEXT
OF MODERN UKRAINIAN PHILOSOPHICAL ANTHROPOLOGY

This article is devoted to understanding the ideas of death and immortality in the philosophical
heritage of the outstanding Ukrainian philosopher Hryhorii Skovoroda in the context of domestic
philosophical anthropology.

Hryhorii Savych Skovoroda is a greater Ukrainian philosopher, whose ideas are more relevant
than ever in our difficult time of social challenges and threats. Hryhorii Skovoroda is, without exag-
geration, a unique Ukrainian thinker and, in fact, the father of Ukrainian philosophy. The philosoph-
ical views of Hryhorii Savych Skovoroda influenced and continue to influence the development of all
Ukrainian philosophy.

Reflecting on the phenomenon of death, Hryhoriy Skovoroda wrote: “I know that death is like
a sweeping scythe, it will not bypass even the king. Death does not care, whether it is a peasant or
a king, it will devour everything like a fire of straw. Who would despise her terrible steel? The one
whose conscience is like a clear crystal.” We can agree with the thinker that our conscience, as
the voice of the soul, can help overcome death.

The purpose of the article is to investigate the idea of death and immortality in the philosophical
heritage of H. Skovoroda.

To study the phenomena of death and immortality, the author took the following works of the thinker:
1. The exit door to Christian piety. 2. Narcissus. A word about that: know yourself. 3. Interpretation
from Plutarch about the silence of the heart. 4. The conversation of five travelers about true happi-
ness in life.

The scientific novelty of the obtained results lies primarily in the fact that the problem of death
and immortality of the individual in the creative heritage of Hryhorii Skovoroda is considered in
ordinary, borderline and meta-boundary dimensions of human existence, which are key concepts
of metaanthropology of Kyiv worldview-anthropological school.

Interpretation of H. Skovoroda's teachings in the coordinates of metaanthropology allows us to
conclude that death and immortality are understood by the philosopher in the existence of people
in ordinary, borderline, and meta-border dimensions. In ordinary level of being, persons are afraid
of death: they either do not believe in life after death, or they are afraid of eternal hellish torments.
For persons of the borderline human existence, who are filled with the will to power and creativity,
belief in the immortality of the soul can become a temptation for their pride, persons of meta-bound-
ary existence combine humility and understanding of the Other with the pursuit of good deeds
and spiritual creativity.

Key words: Hryhorii Skovoroda, Soul, personality, death, immortality, philosophical anthropol-
ogy, metaanthropology, everyday existence, borderline existence, meta-boundary existence.

Introduction. Death and immortality are an eternal problem of human existence, which philos-
ophers and scientists have tried to solve throughout the history of mankind, but there is still no
clear answer to the question of whether the immortality of personality is possible. According to
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the Ukrainian researcher N. Khamitov, “the idea of the immortality of the individual can be proved
and refuted with equal probability. Therefore, I accept the idea of the immortality of the personality
as aesthetically and ethically more acceptable to me than the idea of personal mortality. Of the two
equal-proof possibilities, I choose the more beautiful and ethically elevated one — the one that will
allow me to respect the personal principle in society to the greatest extent” [3, c. 230].

The problem of death and immortality is extremely relevant and important for modern Ukrainian
society. On the one hand, the Russian aggression and the war in Donetsk and Luhansk, which killed
the best sons and daughters of Ukraine, on the other hand, the global coronavirus epidemic, which
has not yet been overcome. Neo-imperial Russia is trying to deny the subjectivity of Ukraine, its spe-
cial civilization project and is waging a hybrid war against it, one aspect of which is informational,
moreover, ideological, which leads to existential upheavals and crises of our compatriots and requires
special stability [9, c. 74-82].

All this proves the acute relevance of philosophical and anthropological research on the problem
of death and immortality of the individual.

Hryhorii Skovoroda is a great Ukrainian philosopher, whose ideas are more relevant than ever
in our difficult time of social change, challenges and threats. According to Ukrainian researchers
Yu. Fediv and N. Mozgova, “the analysis of H. Skovoroda's philosophical heritage gives the right
to express the opinion that his work is an important focal point in the development of philosoph-
ical thought in Ukraine. It is Skovoroda who is the founder of Ukrainian classical philosophy, in
which such specific, expressive, and clear features of the Ukrainian worldview mentality as anteism,
existentialism, cordocentrism, which were formed during the Kyiv era, were most mature, clearly
revealed.” [2, c. 134].

Thus, H. Skovoroda is, without exaggeration, a unique thinker, whose philosophical views have
influenced and continue to influence the development of all Ukrainian philosophy.

All this proves the relevance of referring to the philosophical works of H. Skovoroda, in order to
analyze the phenomena of death and immortality.

The aim of the article is to explore the idea of death and immortality in the philosophical heritage
of H. Skovoroda in the everyday, borderline and meta-border dimensions of human existence, which
are the key concepts of N. Khamitov's metaanthropology. [6]

Research methodology. The methodology of our research is N. Khamitov's paradigmatic pro-
ject — metaanthropology, as a philosophy of ordinary, borderline and meta-boundery dimensions
of personality existence, which correspond to the following types of human worldview: everyday,
personal and philosophical [3].

According to N. Khamitov, metaanthropology, as a philosophy of transcendence, is a philosophical
theory “about the limits of human existence, its existential dimensions, the conditions of communi-
cation in these dimensions and the archetypal foundations of civilization and culture.” [6, c. 16]. This
definition is important for our research, because death and immortality are manifested in different
types of worldview, and correlate with different levels of personality.

Consider in more detail the concept of everyday, borderline and meta-border existence of the indi-
vidual.

In the ordinary dimension of human existence, persons do not realize the inevitability of their own
death. They also do not think about immortality, but unconsciously, through procreation, embody
their own physicality in the genes of their descendants. The ordinary worldview corresponds to
the ordinary dimension of human existence, so a persons are afraid to make existential choices, they
are afraid to think about death and the meaning of their own existence, such thoughts frighten them.

Instead of creativity and reflection on death and immortality, all mental activity of persons with
an ordinary worldview is mainly spent on procreation, childbirth, self-preservation, and other mun-
dane, material needs, as well as often destructive bad habits such as smoking, alcohol, drugs, because
persons of everyday life do not want to be responsible for their own life and their own choice, they are
conformal and subject, as N. Khamitov said, to “a set of stereotypes of their time.” [3, c. 30]. The man
of ordinary life floats downstream and tries to be like everyone else.
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Persons who begin to think about death, but rejects the idea of their own personal immortality
through creativity and intellectual development is in the borderline dimension of being.[3] This also
includes believers of various religions who believe in the immortality of the soul, but absolve them-
selves of the responsibility of freedom, do not want to create and expand their own consciousness,
they are fixated on dogmas, but because of these dogmas, they do not want to develop creatively
and intellectually. This makes their immortality as individuals impossible (the soul often loses its
individuality, character, and depersonalizes in their beliefs).

Why do people with a borderline existence so often try to fanatically impose and preach their reli-
gious views on the nature of death and immortality to others? Because, according to the researcher
N. Khamitov, the borderline persons are characterized by the will to power.[3] That is, persons of bor-
derline existence want to rule over other people and impose their views on people with the everyday
dimension of being. On the other hand, the personality of the borderline dimension of being increases
the feeling of loneliness, as well as the will to knowledge and creativity. And that is why, according to
N. Khamitov, such aperson is often involved “in the processes of creation and perception of culture” [5].

The borderline dimension of human existence corresponds to the personal worldview, which,
according to N. Khamitov, “reflects the borderline human existence and differs in independence,
critical thinking and creative character” [6, c. 43]. That is, persons of the extreme dimension of being
overcome social stereotypes and are in self-knowledge and search for their own identity, as well as
a personal worldview “acts as the basis for creating new goals, ideals and values” [6, c. 44].

Persons who are in the meta-boundary dimension of being begin to realize their own mortality
and strives for immortality through the prolongation of life in a transformed corporeality or spiritual
transformation through intellectual development, creativity and co-creation. It is precisely when
the individual reaches the metaanthropological dimension of being that we can talk about the immor-
tality of the human person. As N. Khamitov notes, “the meta-boundary being of man is the dimension
of human being, in which there is a transition beyond borderline existence with its impersonal complete-
ness and the limit being with its incompleteness and conscious existential separation. This is a key cate-
gory of the metaanthropology project. Meta-boundary existence is the overcoming of the closed nature
of human existence, which is expressed in the self-sufficiency of acts of power-volitional and objecti-
fication as the creation of cultural artifacts. Creativity as objectification in meta-boundary being turns
into creativity as actualization — self-creation and creation of productive communication” [6, c. 35-36].

The meta-boundary dimension of human existence corresponds to a philosophical worldview. This
type of worldview is holistic and has a systemic character, as well as critical, independent and creative
in nature. Researcher N. Khamitov says that “the philosophical worldview reflects the meta-bound-
ary existence of man and is marked by independence, critical thinking, creative character, as well as
consistency and internal integrity. It can be argued that the philosophical worldview is the degree
of maturity of the personal worldview” [6, c. 44].

In addition, a hermeneutical approach was also used to achieve the goal in our study. Using
this method, the phenomena of death and immortality of the individual in the philosophical works
of H. Skovoroda were analyzed and interpreted.

Using the method of hermeneutics, we can comprehend and interpret the various meanings
of the phenomena of death and immortality. The hermeneutical method helps to identify the meaning
of death and immortality of the individual, which is encrypted and encoded in the philosophical her-
itage of H. Skovoroda.

According to N. Druzhynin, the hermeneutical method consists “in the methods of interpretation
of texts, the basis of which is the inclusion of textual information in the broader context of knowl-
edge with interpretation, that is “translation” with the addition of additional meanings recorded in
the text (the search for “second” hidden meaning). The text itself is presented as a problem where
there is something known and something unknown that requires its interpretation” [1, c¢. 272-273].
That is, using the hermeneutical method, we can search in the text of H. Skovoroda semantic connec-
tions and interpret philosophical ideas about the death and immortality in the philosophical heritage
of Hryhorii Skovoroda.
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Results and discussion. To study the ideas of death and immortality, we took the following works
by H. Skovoroda: “The Entrance Door to Christian Virtue” [13], “Narcissus. A Word About It: Know
Yourself” [14], “Interpretation From Plutarch On the Silence of the Heart” [11], “A Conversation
Among Five Travellers Concerning Life's True Happiness” [12].

According to A Malinov, “Skovoroda’s literary heritage can be divided into four groups: above
all there are his philosophical and theological works, then follow his literary works — poems, songs,
fables, letters and, finally, translations. The literary works were mainly written in the earlier period
of his life, the period of teaching, although some of them were written at the time when Skovoroda
already started leading his wandering life. His poetical works were partially collected in the book
“Garden of divine songs,” and fables in the book, “Kharkov Fables.” These works of Skovoroda had
practically no effect on the development of Ukrainian and Russian literature, although some of them
were popular among simple people” [8, c. 288]. So, for our research, we took the four above-men-
tioned philosophical works of Hryhorii Skovoroda.

In his work “The Entrance Door to Christian Virtue” H. Skovoroda says that “the whole world
consists of two natures: one — is visible, the other — is invisible. The visible nature is called the face,
and the invisible is called God. This invisible nature, or God, permeates and holds all creatures; it has
always been, is and will be everywhere” [13, c. 17].

Therefore, God is the beginning and Creator of everything. Death, on the other hand, belongs to
the Universal providence of God. “This most indulgent nature, or spirit, keeps the whole world in
motion, as if the mechanical dexterity of the clock mechanism on the tower, and, following the exam-
ple of a caring father, is itself the being of every creature. He himself inspires, nourishes, commands,
fixes, protects, and at his own will, which is called the universal law or statute, again turns it into
coarse matter or swamp, and we call it death” [13, c. 18].

That is, the fact that persons die and they are mortals is the will of the Creator, the will of God,
which, according to H. Skovoroda, is “the Universal providence, because it concerns the welfare
of all living things” [13, c. 19].

According to Ukrainian researcher S. Krylova, “the worldview of Hryhorii Skovoroda, —
the founder of Ukrainian classical philosophy, is based on the division of everything that exists into
“three worlds” — “macrocosm” (Universe), “microcosm’ (man) and "world of symbols" (Bible), each
of which consists of two principles — external (material) and internal (spiritual). Access to the inner is
possible only through personal effort.

H. Skovoroda feels that everyday life passes quickly, and persons cannot be satisfied with it. They
seek the meaning and purpose of her life, coming to God as an eternal being, a bearer of Truth, Good-
ness and Beauty and his own eternal being” [7, c. 73-74].

We can agree with the author. It follows that H. Skovoroda's teaching on the problem of death
and immortality is characterized by both materialistic views on the principles of existence and the phe-
nomenon of God, personality, death and immortality in line with the personalist type of worldview.
This is confirmed by S. Krylova, “if there are eternal and imperishable ideas, and they are rooted
in the life of a person, it necessarily means that the person for Skovoroda is eternal. It should be
noted that the person of H. Skovoroda understands primarily the spiritual and creative possibilities
and reality of the human self. Already here we can see the rudiments of the separation of personality
and individuality” [7, c. 75]. We can agree with the author, but still in the works of H. Skovoroda
it is quite difficult to find a definition of the phenomenon of human personality. In a detailed anal-
ysis of the studied texts, we find the following ideas about the nature of the phenomena of death
and immortality in human existence.

In the work “Interpretation from Plutarch on the Silence of the Heart” H. Skovoroda says that per-
sons should not be afraid of death, "because a madman trembles before death and therefore is afraid
to free himself from the body. Not because he supposedly enjoyed the life that tyrannically torments
him every day. He’s like the one holding a wolf’s ears. Holding on is incredibly hard and letting go
is dangerous” [11, c. 199]. In this reflection of H. Skovoroda, we trace the correlation of ideas about
death and immortality with the Christian worldview. After all, in Orthodoxy and other Christian
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movements of the world there is a call to fearlessness before death, provided faith in the immortal life
of the Christian Soul. For example, the Orthodox saint Dmitry Rostovsky teaches Orthodox Chris-
tians not to be afraid of the death: “Do not be afraid of death, but prepare for it by leading a holy life.
If you are ready for death, you will stop being afraid of it. If you love the Lord with all your heart,
you will wish death” [10].

It is not typical for a person of ordinary life to think about the death and immortality of his
own personality, eternal life, and so on.[3] Therefore, in our opinion, H. Skovoroda describes per-
sons of an ordinary level of being on a key basis — they are afraid of death. Persons of borderline
and meta-boundary dimensions are not afraid of death, because according to G. Skovoroda, “a pure
and, like spring, light-bearing heart not only does not suffer death approaching like a harbor, but con-
siders it the sky that opens and receives him and his mother who places him in her bosom.” [11, c. 199].

In order to prepare for eternal life, all people must be satisfied with their own fate. “Let everyone
be happy with their fate! The king — by power, the theologian — by the vision of the Resurrection,
the sage — by the search for truth, the pious — by an honest life, the rich - wealth. Everyone has their
own evil and good, and everyone is given their own. And now we are trying to rake everything for
ourselves and, like a bunch of thorns, we hurry to collect, hating our own life as ungrateful and insuf-
ficient due to ingratitude” [11, ¢. 196]. — says H. Skovoroda.

In the dialogue “Narcissus. A Word About: Know Yourself” H. Skovoroda reveals the idea of immor-
tality through the Resurrection, which is a bridge between life and death. “When this strange bridge
brings mortals to life, it can be called the Resurrection with dignity and righteousness™ [14, c. 74].

To better understand the nature of death, Hryhorii Skovoroda offers a dialogue between a Friend
and Cleopas, from which we learn that death is everything that is transient. “All that is visible is
an idol. All that is dishonest, that is perishable. All that darkness and death that is transitory... Look
at the earthiness of your flesh. Do you believe that there is a treasure hidden in this dust of yours,
that there is invisibility and the finger of God are hidden in it, that this dust of yours and all your
dust holds?

Cleopas. I believe.

A Friend. Do you believe that there is a main and original basis and eternal plan of your flesh?

Cleopas. I believe.

A Friend. Ah! If you believed, you would never have said that your body is lost when your dust
is scattered. You see in yourself only the animal body. You do not see the spiritual body” [14, c. 49].

That is, when the carnal body is mortal, the spiritual body is immortal.

“A true man never dies. From this it is clear that we have never seen a true person, and those whom
we know, their hands, feet, and whole body turn to dust. But what does the STONE of Scripture bear
witness to?

“His eye has not darkened," he said, “nor has its humidity decreased.”

But where is such a person? We have never seen or know her. We don’t understand the eyes, ears
or tongue. Everything we know is not like that. It speaks of an Immortal Man and an incorruptible
body” [14, c. 76-77].

Every person has an eternal soul and this soul, according to H. Skovoroda, can imitate eternal life,
that is, immortality. “Let us give thanks to our Heavenly Father for having opened our eyes. Now we
understand in what our true happiness consists. It lives in the inward peace of our own heart, and peace
lives in the harmony with God. The greater the harmony the greater one’s blessedness. The health
of the body is nothing but the balance and harmony of fire, water, air, and earth; and the quieting
of the soul's rebellious thoughts is the health and life eternal” [12].

In earthly life, death cannot be defeated because it is “invincible” [12]. All people, whether they
want to or not, but if they are born, they will definitly die. Also, disbelief in God, according to
G. Skovoroda, “to deny the Lord is the most tormenting distress and the heart’s death” [12].

According to H. Skovoroda, the human soul is the highest value. “What is the use of ruling over
the universe if we lose our own soul? What will you find in the world so precious and profitable that
you would venture to exchange your soul for it?”” [12] — H. Skovoroda asks.
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In H. Skovoroda's philosophical views on the phenomenon of immortality there are ideas of hedon-
ism as an eternal pleasure in paradise after biological death. H. Skovoroda tells about this in a parable in
his philosophical work “A Conversation Among Five Travellers Concerning Life’s True Happiness:

“Five travellers, guided by their guardian angel, came to the Kingdom of Peace and Love.
Melchizedek, the king of this land, was in no way like other kings. There was nothing perishable
in his kingdom, everything was eternal and pleasant down to the last hair, and his laws were wholly
opposed to tyranny. A beautiful and shining arch marked the boundary of this blessed land, and on
it was written: “The Primordial World.” Everything that Holy Writ says about the Promised Land
applied to this world. All things around it seemed and were plunged in darkness.

As soon as the newcomers reached the shining arch, a great multitude of the immortal inhabitants
went forth to greet them. They divested the newcomers of everything that was old — clothing as well
as the body that came off like a garment — and dressed them in a new body and clothing embroidered
in gold with these words: “Get a firmer grasp of yourself” [12]. That is, after biological death with
the soul there is a transformation of its bodily structure, the old body dies and the soul puts on a new
bodily shell.

In the afterlife, according to G. Skovoroda, an immortal person can eat food and among this food
there is meat, because without eating meat, even at the level of immortality, man cannot do without.
“The travellers sat down to an immortal meal. They were offered angelic bread, new wine, a perfect
lamb a year old, a heifer three years old, a she-goat, and the calf that Abraham had offered to his ever
longed-for Guest in three persons; young pigeons and turtledoves and manna — and everything need-
ful for a feast, of which it is written: “Blessed is he who has dined” [12].

The idea of hedonism in the creative heritage of Hryhoriy Skovoroda is that immortality is associ-
ated with eternal joy and merriment, because immortal people “have fun forever.” “Enter the dwelling
of your Heavenly Father and rejoice eternally ” [12]. — says H. Skovoroda.

Conclusions. The conducted theoretical study has shown that in the views on death and immortality
of H. Skovoroda, there is a Christian worldview, according to which the Thinker considers the phe-
nomenon of immortality through the prism of the Resurrection from the dead. Death is the dumping
of the old body; immortality is the dressing of a new corporeality. The human Soul is of the highest
value and lives forever, that is, it is immortal by nature. At the same time, we can say that H. Skovoroda
is characterized precisely by a personalistic worldview. Persons should freely separate the “literal” in
the Bible from the “symbolic”, spiritual, because they themselves are the bearer of the Spirit, one with
the Soul.[4] These tendencies can be seen both in the literary work of the Thinker and in his life —the phil-
osophical teaching of Hryhorii Skovoroda, like that of Socrates, is largely manifested in his biography.

The interpretation of H. Skovoroda's teaching in the coordinates of metaanthropology, which con-
tinues the ideas of domestic personalism,[4] allows us to conclude that death and immortality are
understood by the philosopher in the existence of people in ordinary, borderline, and meta-boundary
dimensions. In the ordinary human existence, persons are afraid of death: they either do not believe
in life after death, or are terrified of eternal hellish torments. To persons of borderline existence,
who are filled with the will to power and creativity, faith in the immortality of the soul can become
a temptation for their pride. Persons of meta-boundary existence combines humility and understand-
ing of the other with the desire for good deeds and spiritual creativity.
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Hecrepenko IIaBio OnexcanapoBuy

acmipaHT Kadeapu comianbHoi ¢pinocodii, ¢pizocodii ocBiTH

Ta OCBITHBOI MOJITHKH

HanionaneHoro negaroriyHoro yHisepcuteTy imeHi M. I1. JIparomanoBa
Bya. [luporosa, 9, M. KuiB, Ykpaina
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MPOBJIEMA CMEPTI TA BE3CMEPTS Y BUEHHI I. CKOBOPOIH
B KOHTEKCTI CYUACHOI YKPATHCBHKOI ®1JTOCO®CBHKOI AHTPOIIOJOITI

Jlana cmamms npucesuena ocmMuciertio ioel cmepmi ma o6ecmepms y Qinocopcoki cnaoujuni
sudamuozo ykpaincorozo ¢hinocoga I pucopis Ckosopoou 6 konmekcmi 8imuusHaHoi ghinocogcovroi
aHmMpononoaii.

I'puzopiti Casuu Crosopooda — eenukuil YKpaincokuil ¢inocogh, ioei sikoeo axmyanvHi K HiKoau
i 8 HaW HenpocmMull 4ac coyianbHux suKauUKie ma 3azpos. I pucopiti Ckxosopoda — ye 6e3 nepedinn-
UleHHsl VHIKATbHUL YKPAITHCOKULL MUCIUmMens ma ¢akmuyHo dbameko YKpaincvkoi ¢inocoghii. @ino-
coghcoki noznsou I pueopis Casuua Crosopodu enaueanu i HA0Al NIUBAIOMb HA PO3BUMOK 6CIEl
VKpaincokoi ¢inocoghii.

Posmiprosyiouu npo saeuwe cmepmi, I pueopiii Ckogopoda nucag: «3naro, wjo cmepms — K KOca
3amawina, Hasims yapsa He obilide eona. batidysce cmepmi, mysxcux mo yu yap, — 6ce nooxcepe,
K conomy nodicap. Xmo e 60 3Hesadxcumv cmpawny ii cmanv? Totl, 8 K020 cogicmb, K Yucmuil
Kpuwimanvy. Mooicna no2ooumucs 3 Mmucaumenem 8 momy, Wo HAuA CO8iCMb K 20]10C OVULi, MOdiCce
00NOMO2MU NOOOIAMU CMEPMb.

Mema cmammi — docnioumu yseieHHs npo cmepms ma bezcmepms y Qinocopcokiili cnaoujuri
I Cxosopoou.

na 0ocnioscenns aeneHv npo cmepms ma 6escmepmsl, a8mMop 6346 HACMYNHI NPpayi MUCTUMENA.
1. Buxioui 0eepi 00 xpucmusincoko2o onacovecms. 2. Hapyuc. Cnogo npo me: nizuaii cebe. 3. Tny-
mavenns i3 Ilnymapxa npo muwy cepya. 4. Pozmoea n’amu nooopodxchix npo cnpagicHe wjacms
8 Jrcummi.

Hayxosa Hosuzna ompumanux pesynomamie noiseae Hacamnepeo y momy, wo npooiema cmepmi
ma bezcmepms ocobucmocmi y meopuiti cnaowuni I pueopis Ckosopoou posensdaemuvcs y 6y0eH-
HOMY, 2PAHUYHOMY A MeMAazpaHudHOMY BUMIPAX TI00CLKO20 OYMMS, AKI € KAIOYOSUMU NOHAMMAMU
MemaaHmpononozii. KUisCobKoi c8imoensaoHo-aumponoL02iuHol WKOTU.

Inmepnpemayisa euenns I. Cko8opoou 8 KoOpOUHamMax mMemaanmpononoii 0036013€ 3pooumu
BUCHOBOK NPO me, Wo cMepmo i bescmepms po3ymitomscs ginocoghom 6 icHys8anHi arooetl y OyOeH-
HOMY, 2DAHUYHOMY ma MemazpaudHomy eumipax. Ha 6yoennomy pieni Oymms 1o0u 60amucsi cmepmi:
abo He gipamy y scumms nicis cmepmi, a6o 60AMbCsL GIUHUX NEKETbHUX MYK.

s ocib6 epanuuno2o 1100CbKO20 ICHYB8AHHS, 5IKI CNOGHEHI 801 00 81adu ma meopyocmi, 8ipa
8 bezcmepmsa Oyuii Modce cmamu Cnoxycorw 0as ix eopoocmi. Ocodou MemazpaHuiHo2o iCHY8aHHSA
NOEOHYIOMb CMUPEHHS Ma PO3YMIHHA IHU020 3 npacHeHHAM 00 00OPUX cnpas i OyX08HOi MEop1OCmi.

Knrouoei cnosa: [ pucopiii Ckosopooa, oyuia, ocobucmicms, cmepmos, bescmepms, ginocogcoka
AHMPONONO2is, MEMAAHMPONONo2is, 6yoeHne 6ymms, cpaHudne Oymms, memazparHuyre OYmms.



