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PHILOSOPHY AS A TECHNIQUE OF THINKING

Relevance of the study. The article analyzes the possibility and some advantages of the approach
to philosophy as a technique of thinking. The relevance of the problem lies in refuting the tendency
of a simplified view of philosophy as one of the humanitarian disciplines, as well as its depreciation
against the background of the popularization of the scientific worldview. The positive side of such
an approach is the emphasis on one of the options for organizing philosophical thinking according to
a logical model with algorithms of an engineering and technical nature.

The study aims: to show the advantages of the development of modern philosophy by training
the technique of thinking, to emphasize the importance of cooperation with thinking technology, Ar-
tificial Intelligence, and such trends as clip thinking.

The following research methods are involved: analytical, heuristic, modeling and analogy
methods, activity approach. First of all, an analogy is made with the epistemological model of John
Locke.

As a research result, an algorithm for presenting philosophical material with the disclosure
of the technique of heuristic thinking in the following aspects was proposed: through a clip presenta-
tion of the material, a methodological and applied emphasis, the maximum possible formalization,
the use of analogies, and the improvement of heuristic techniques. It is noted that the practical
orientation of philosophical research through the development of creative thinking additionally
continues the tradition of an activity approach in domestic philosophy, in particular in four aspects
of the functions of practice. Special attention is paid to the fact that the technique of a certain style
of thinking regularly affects practice, therefore, the method of conducting philosophical research
transforms the philosopher himself, and this point is worthy of theoretical research and applied use.
From this point of view, the technical understanding of philosophy does not look paradoxical, but
practical and creative. It leads to the awareness, analysis, accumulation and polishing of methods
of creative thinking, allows you to differentiate the intellectual flow into separate complex ideas,
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and to give each of them an applied aspect. In modern realities, the strengthening of these prac-
tices is the synergy with Artificial Intelligence and the presentation of research results in the style
of the so-called «clip thinking».

Key words: technique of thinking, worldview, clip thinking, model, synergistic, heuristics, creative
thinking, analogy.

The introduction. There is a widespread idea of philosophy as the main or typical humanitarian
discipline. It is often perceived as a model of humanitarian knowledge. In this regard, the expression
«to engage in philosophy» or «to philosophize» can be used in an ironic sense to denote a type of re-
search that is not accurate, does not oblige to formulate specific conclusions, is a deeply subjective
one, and, even for its own author, does not act as a necessary truth because it could be rejected the next
minute under the influence of new information, a volatile mood, emotional experiences, etc.

The objective source of such an understanding of philosophy is the sharp rise in the role of science
and technology in the era of the so-called Modern Age. In a historical and philosophical sense, the an-
nouncement of this type of knowledge’s beginning can be called the publication of Francis Bacon’s
«New Organony [4], as well as the methodological searches of Rene Descartes [6], [7]. The practical
consequence of the development of theology-independent natural sciences and their application in
the engineering and technical sense had led to such results that shocked the society of their time. And
as we can see now, the scientific project of the New Age gave us the evolutionary progress not only on
the social or pan-European, but planetary civilization’s level. A completely logical consequence was
the desire to emphasize the positive features of natural sciences, mathematics, and engineering and tech-
nical disciplines (that in the older medieval and early university terminology were called «artsy).

Besides that, technology and engineering favorably distinguished the science of the Renaissance
from Antiquity. A revival and addition of speculative philosophy and theoretical science with practical
application took place. From that moment, a scientist who conducted experiments and crafted devices
and mechanisms was not equated with an artisan who shared labor with slaves (as it was in Aristotle’s
times and was reflected in the «Metaphysics» [2] and the first «Organony [3]; it is considered as part
of his Logic [11], while the so-called «Metaphysics» should be perceived as the general philosophical
basis).

Thus, a kind of illusion arose regarding the limitation of the competences of philosophical know-
ledge; its purely humanitarian orientation, subordination to «modern science and technology», even
inferiority. Such a prejudice should be refuted in a constructive way, in particular, by showing philos-
ophizing as a process of acquiring, improving, and honing the technique of thinking.

The purpose of the study is to show the advantages of the development of modern philosophy
through training in thinking techniques, to emphasize the importance of cooperation with thinking tech-
niques, Al, and such trends as clip thinking. Specific tasks are to use and offer visual models of philo-
sophical thinking in a creative aspect, to take into account the advantages of some modern trends, in
particular clip thinking and Al, to compile a philosophical algorithm for the heuristic thinking technique.

Methods of research: analytical, heuristic, modeling and analogy methods, activity approach.

Results and discussion. 1. We must not forget that a science, like one of the types of worldview,
was and remains a type of philosophy. Purely methodologically (or from the technique of our world-
view), humanity knows three approaches. First, this is faith in the word, that is, myth. At the modern
level, it exists both in a negative sense («ideological myths», «propaganda mythsy, «historical myths»,
etc.), and at a common routine level (when we listen and believe to some experienced person, a news
anchor, just somebody whom we trust, and take information from them uncritically, without the desire
or real possibility of verification). Myth, oddly enough, is responsible for most of the information we
operate with, except for that where we ourselves are real experts. Secondly, there is a religious version
of perception, when we believe that certain information is verified through something otherworldly;
the general plan is guided by another supernatural being, and only there could be found the deepest
causes of everything. Thirdly, we can think critically, relying on the formula «I will not believe until
I check», which is the basis of philosophizing (it can begin with such radical positions as «I know that
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I know nothing» by Socrates or «Ego cogito ergo sum» by René Descartes). Science does not go be-
yond this third type of worldview; it only specifies it and occupies a specific place within philosophy.
The scientific worldview actually joins additional formula «science begins where measurement occursy.

This picture can be figuratively compared to a beautiful castle with complex architecture, each
tower of which corresponds to a separate science. In the windows there are calibration devices. Thus,
each inhabitant has standards and a scale through which he looks outside. However, this is a view from
a certain window, from a certain angle, from a certain specific point of view, a view that is accurate
to the extent that it is limited. If you want to see the overall picture, to examine the castle itself, you
should leave it, to step aside, to look around. At the same time, it may turn out that the soil on which
this beautiful castle stands is very unstable; in places it turns into a swamp, and danger lurks under it.
But if it is taken away, the caste will fall. In addition, from time to time some smart researcher extracts
new building material from this soil and completes the next tower.

So it is absolutely absurd to say that philosophy is a humanitarian science, since these sciences are
varieties of philosophy, including exact (mathematical and logical), humanitarian, natural, and tech-
nical. Similarly, it is not worth trying to achieve objectivity by limiting philosophical research to
analytical philosophy, logical studies of language, etc., replacing philosophy with logic.

Therefore, it is not the attempts to liken philosophy to science would be interesting. It is worth
paying attention to bringing the achievements of certain sciences to the surface, making the entire
philosophical soil more fertile; for example, to use the advantages of technology-technique at the philo-
sophical level. To do this, one should first characterize «technology-technique in general» or, in Plato’s
terminology, the «ideay» of it.

2. When talking about technology-technique as an idea, one should decide on the terminology.
The phrase «technique of thinking» does not combine very elegantly with words from the group
«Engineering»: «machinery», «mechanismy», «equipmenty, etc. They can be spoken of in the sense
of «philosophy of machinery-technology». But philosophy as a technique of thinking should be called
using the terms «Technology» (in the shade of a social phenomenon, the activity of a group of phi-
losophers in specific cultural and historical conditions) and «Technics» in general. «Technique» is
especially suitable for individual turns, tricks, techniques, methods of thinking.

However, the analysis of «philosophy of technology» in the sense of a certain equipment that me-
diates the influence of man on nature is more widespread. In the Ukrainian tradition, one can refer to
the definition of Mykhailo Bulatov, who calls technology as «... a set of means and methods of acti-
vity.... 1) things or complexes of things that a person places between himself and the subject of labor
as a conductor of influences on this subject; at the early stages domesticated animals; 2) in a broader
sense... all material conditions of activity» [1, P. 504].

And it is also necessary to note the aspect of the negative correlation between technology and nature
(in the sense of a more general opposition of culture and nature). Technical is perceived as something
different, inanimate, unnatural, artificial in a negative connotation, even destructive: «A character-
istic feature of [technics] and technology is not only the difference between nature (its expediency)
and them, but also an antagonistic attitude towards the latter: they break and destroy any expediency
and nature as a whole, a manifestation of which are global ecological problemsy [1, P. 505].

However, in a positive sense, artificiality leads to an interesting discussion about the correlation
of the concepts of art, technology, craftsmanship, the understanding of which has repeatedly changed
in the history of mankind in general and the history of philosophy in particular [also see 1, P. 504-505].
This problem goes beyond the scope of our study, but we want to emphasize that the very fact of ar-
tificiality makes sense to state and rely on its possibilities, rather than abstractly call for a return to
nature in everything. In this case, the technique of thinking should obviously be defined as something
artificial, something that does not claim to be a guaranteed true reflection of certain natural processes,
a direct solution to ontological issues, or the disclosure of a «black box».

Rather, it is about a clear algorithm, the construction of a transparent «white box» commensurate
with human cognition. A figurative example can be a pixel drawing that conveys a real landscape.
If the eye is unable to distinguish them, then the technique has achieved coincidence with nature on
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a subjective level (for a person). If it has not, then this is not a reason for accusations. You will still
have to work with a «white box».

In a pedagogical sense, orientation to the technique of thinking means the ability (1) to understand
some kind of intellectual technique and (2) to give completely understandable advice to another, explain
the method of action, the particular method with clarity and obviousness (which Rene Descartes called for).

It would seem that everyone does this from time to time: some person has awareness, another can
explain well. But systematic practice of the technique of thinking forms the corresponding intellec-
tual culture. This allows you to see, search, find orderliness (or its individual blocks, elements) com-
mensurate for a person in natural objects and ancient or unusual artifacts. Philosophy, as a technique
of thinking, is oriented not only to understanding, but to creating on the basis of any successful activity
(both cognitive and practical) small methods, peculiar «mechanisms of information», immediately
oriented to adequate perception and use by other subjects.

3. If we liken the work with information as a whole to a technical process, it may seem that phi-
losophy is threatened with disintegration into separate techniques, methods, intellectual tricks. But in
fact, this process takes place. And it is better to realize it and manage it than to pretend that a modern
person has the time and desire to perceive large texts, think through them, etc.

The view of a human, a person as a text [5] has recently been an interesting metaphor in the con-
ditions of postmodern and hermeneutic issues. But the excess of information has led to the fact that
humanity has moved to the level of clip thinking. Instead of continuous texts’ reading, it is related to
clarifying the content of the topic sentences (first or last, as a rule) of each paragraph at best, but more
often to familiarization with the initial «hit phrase» of the entire text. And it is desirable that the text
does not stretch over several pages. In the electronic version, a significant advantage has begun to be
given to pages that do not need to be sprinkled. The same applies to the perception of information
by ear: audio and video clips on various platforms are already being compiled in such a way as not
to exceed 10-15 minutes. Everything else remains exclusively for the target audience, personal fans,
sponsors, and active visitors of the relevant channels.

So, purely technical presentation of information has taken the form of one-time perception (catching)
of a separate portion on a certain topic. Adding a second idea makes no sense, since the perception process
will be interrupted. The question is only in a clear choice, a conscious topic and determining the atom-
ic-extent of its detailing. We can say that the speaker has the audience's trust to share one complex idea.
And it should inspire listeners, become a reason for reflection or, the best, an instruction for action.

With this understanding, an idea is not a separate perfect thought on a certain occasion (as was
the case in the Platonic and Neoplatonic traditions), but an idea-method. This is a particular piece of in-
formation that the reader or listener (like Socrates' eye-to-eye interlocutor) understands in the sense
that it inspires him, allows him to do something in this style, in a similar way, by a certain analogy.
This is not obviously an applied consequence, but an intellectual experiment, about acquiring skills in
understanding something (when the author's idea for life «opens our eyes» to a certain question), etc.
But in any case, it is a technique of thinking. This is the same situation when a master explains to a stu-
dent, a young trainer, a not very experienced apprentice how to do something in a certain way, in his
understanding, from the standpoint of his life and professional experience. If this generates a similar
(or slightly different) understanding, then the elementary, atomic technological goal has been achieved.

An additional consequence of such an understanding of the text with its technical division into
clip ideas is the ability to quantitatively assess the benefits of a certain classical philosophical text for
an individual person. The reader should record how many ideas, which he received during the corre-
sponding reading, would become his or her own useful thoughts and inspirations. Their number can
grow in the process of in-depth understanding, repeated rereading (which, for example, is characteristic
of Georg Hegel's texts, which assume prior knowledge of the author's general intention, and therefore
each subsequent reading significantly increases the list of ideas received).

Of course, the claim to a universal objective calculation of ideas-methods for a separate philosophi-
cal work is incorrect. But general statistics for a large number of readers can allow us to determine, no
matter how strange it may sound, his average interest, the level of creative inspiration that he produces.
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From this point of view, it is interesting to compare books that are a detailed presentation of a single
thought (with a corresponding long list of examples) and relatively small essays or even philosophi-
cal-literature stories that inspire a whole list of questions, ideas, methods.

4. In our opinion, the heuristic aspect is of greatest interest to the reader of any text, particularly
a philosophical one. This is a situation when the information received is not simply perceived and en-
tered into memory, but inspires, provokes certain reflections, ideas, and actions. In other words, an idea
becomes a method, launches a certain mechanism. This resembles the conscious or unconscious use
of a technical «device». In a purely material sense, everyone has had to press a button on a device
that is incomprehensible how it works, and «revivey it, getting sometimes unexpected, sometimes
destructive, sometimes just fun consequences. Similarly, an elementary, atomic unit of a useful text
can be considered the one that «presses a button» somewhere in our consciousness, subconsciousness,
imagination, etc.

The creative component of thinking is often underestimated. A characteristic point is that heuristics
remains a sphere of scientific research. In the plane of philosophical discussion, a powerful blow to
the ontological model of human creative possibilities was dealt by Immanuel Kant with a negative de-
cision regarding the possibility of synthetic judgments a priori [8], [9]. However, the «Critique of Pure
Reasony [8] was written with an emphasis on philosophy from the point of a scientific worldview;
in addition, it could not yet take into account the development of dialectical methodology and philo-
sophical and psychological research of the unconscious.

As of the first third of the 21st century, the technique of personal appeal to creative ideas can be
offered on the basis of the following model. (1) The starting point is a certain conscious problem, that
is, the formulation of the problem occurs at the intellectual level, the methodology of which corre-
sponds to the Cartesian ideal of clarity and obviousness, the laws of classical logic, and the a priori
principles of precise thinking. (2) If the search area is also intellectual activity, then instead of crea-
tivity, there is clarification, reformulation, etc.; the process does not go beyond deduction and ends
with analytical judgments a priori. (3) If the search area is the surrounding world, then it presents
examples of dialectical processes (development in closed systems, in particular in the Universe as
a whole) or even synergistic (self-development in open systems, which, for example, requires taking
into account the principle of privileged connection instead of the universal one). Then it turns out that
intellectual tools are disproportionate to the object of research, since the first law of identity requires
us to «stop» thought, to fix its self-identity, to say the human «I am», so as not to lose common sense,
does not allow us to «swimy in an animal way with the fluid world. Parmenides of Elea understood
this perfectly, and the technique of thinking in the Middle Ages was based on this. (4) The processes in
the sphere of our own unconscious are probably equally fluid, where the brain processes information
permanently and uncontrollably for the intellect. Although there are heuristic techniques for stimulat-
ing creative thinking and setting tasks, they all involve a certain surprise when the solution is formed
independently and then «emerges», rises, and is presented to our «Ego». (5) Thus, a scheme without
explicit epistemological optimism emerges. We actually learn about the world around us and our own
unconscious by inadequate means, describing them in a disproportionate way. However, this is prob-
ably the main curiosity of cognition. An animal can be called completely dialectical, its intellectual
abilities float along with the world, it lives in a state of eternal questioning, permanent reaction to
the nearest stimuli, unable to say «I amy, break away from the process, look from the side, set long-
term goals, etc. Al exists in a state of constant ability to give a logical answer without any hesitation,
but devoid of the desire to ask questions, to search. A person asks logical questions and receives di-
alectical answers, makes a film from external and internal processes that is very similar to them, but
still consists of cutting individual static frames that cling to the law of identity.

A lot of such «films» have accumulated: both in the form of publicly available texts and on a per-
sonal level in the course of the life considerations of each individual. And therefore, in an applied
sense, the technique of creative thinking consists of intellectually and logically addressing dialectical
databases, in obtaining heuristic «inspiration» from there. For a natural scientist, this may be the cre-
ation of a new «film» by studying the phenomena of the external world.
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However, for a philosopher who has decided to work with inner ideas (if we use John Locke's
division into two sources of knowledge: «All ideas come from sensation or reflection» [10, P. 87]),
a somewhat paradoxical situation arises. (1) A religious person tunes in to creative reasoning, for ex-
ample, to the Holy Spirit. (2) A philosopher-scientist applies heuristic psychotechnics, makes a request
to stimulate his own subconscious. (3) A representative of alternative and quasi-scientific activity
tries to turn to the Noosphere, «information fields», «esoteric databasesy, etc. In all cases, a certain
answer, a particular creative idea (albeit with a different ontological status) practically has an element
of a synthetic judgment a priori, because what has taken place is not the processing of certain empirical
information, but the opening of one's intellect to the reception of creative ideas. And unlike natural sci-
entific research, which was a pattern for Immanuel Kant, it is impossible to describe the corresponding
database to which the request was sent. Even the fact of its existence may remain problematic. That is,
something new arose «out of nowhere» or «I don't know where from». Of course, the researcher does
not construct a synthetic judgment a priori, but a priori provokes himself to receive new information,
which is synthesized, presented by someone/something external or deeply internal.

To put it in a rather fashionable synergistic way, we can say that the creative process at a general
philosophical level interacts with an open system. And given the structure of such a system, control
over this process and scientific transparency of the empirical base, even approximately, are not always
achievable. However, the development of the technique of inquiries remains. Philosophy works and de-
velops due to the improvement of the technique of thinking. Philosophy even becomes a technique
of thinking if agnosticism absorbs ontology.

5. Undoubtedly, examples of the assimilation of philosophical thinking to a certain technique are
well-known in the history of philosophy, but they are mainly based on attempts to apply a mathemat-
ical, especially «geometric», method to the construction of the text of a philosophical work. And it is
not always clear whether the presentation of philosophical ideas through axioms, lemmas, theorems,
hypotheses affects the content, the nature of the research, or is just a tribute to the desire for a scien-
tific-like presentation — a presentation of what was obtained in just another different heuristic way.

Therefore, if we use the above mentioned model of creative thinking, the technique of present-
ing not a separate thought, but a certain philosophical concept should use the following scheme:
(1) the author indicates his databases to which he «opens up», where he seeks inspiration; (2) sep-
arately indicate the methods of addressing them, that is, heuristic ways of provoking the intellect
to the appropriate request (similar techniques are known from the time of Raymond Lully's system
and to entire collections of engineering and managerial ones published in the twentieth century);
the latter (3) provides a positive presentation of the concept, for example, socio-philosophical,
ontological, universal, etc.

Not all of these components can be founded in relation to concepts of classical thinkers. Traditio-
nally, such a component as the doctrine of method is discussed (in the philosophy of Modern times
this especially applies to the constructive doubt of Rene Descartes, the inductive method of Francis
Bacon, the critical thinking of Immanuel Kant, various versions of dialectics, etc.), while the issue
of «databases» is often present, but is not actually realized by the philosopher himself. For example,
if we mention two sources of obtaining ideas by John Locke again: «The objects of sensation one
source of ideas. First, our Senses, conversant about particular sensible objects, do convey into the mind
several distinct perceptions of things, according to those various ways wherein those objects do affect
them... Secondly, the other fountain from which experience furnisheth the understanding with ideas
is, — the perception of the operations of our own mind within us, as it is employed about the ideas it has
got; — which operations, when the soul comes to reflect on and consider, do furnish the understanding
with another set of ideas, which could not be had from things without» [10, P. 87].

This can be figuratively imagined as (1) observing the world around us through the window: when
the process is complete, the window closes, and (2) the philosopher-scientist further reflects on what
he has seen. However, the technique of creative thinking works after that, it seems (3) to open another
window into the depths of the subconscious, into the global information field, etc. — and this moment
remains not actualized in many concepts.
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It is noteworthy that John Locke speaks partly about this point in the «Chapter XIX. Of the Modes
of Thinking» [10, P. 211-213]: «The various degrees of attention in thinking. But perhaps it may not be
an unpardonable digression, nor wholly impertinent to our present design, if we reflect here upon the dif-
ferent state of the mind in thinking, which those instances of attention, reverie, and dreaming, &c., before
mentioned, naturally enough suggest» [10, P. 212]. This is a remarkable feature of deep philosophical
analysis, when the thinker takes into account even that which he does not specifically speak about.

6. A special method that is worth paying attention to in the process of personal development
of the technique of creative thinking in particular and philosophical thinking in general is analogy. This
method is fundamentally inaccurate, although it is studied together with deduction and induction in
the course of such an exact science as logic. However, its application is a good example of a «non-ge-
ometric» method of philosophizing. Although the maximum its scientific reliability (strict way) is
achieved in a situation when (1) there is a clearly understandable basis for conducting an analogy
between objects, a certain common feature, (2) the property transferred from the first object is essen-
tially connected with that basis, (3) then there is a high chance that the same property will be relevant
for the second object.

But the main strength of analogy is that it is a method of methods, preceding any method as such.
In order to apply a certain method, one should see the similarity between the object on which we have
successfully influenced and another object to which we wish to extend this procedure, repeat it, etc. If
such a conscious or unconscious technique of thought does not occur, then our individual successful
actions will remain part of the chain of a specific single process, cannot be detached, transformed into
a tool and applied again.

Practicing analogies, the most non-standard, the most unexpected, is one of the first steps in
the technique of forming a creative, heuristic way of perceiving the world. This is somewhat remi-
niscent of the technique of honing musical hearing, when a person catches and repeats surrounding
sounds in an ordinary everyday environment, recognizes the corresponding notes and tones, etc. That
is, analogy develops the one’s very ability to methodological thinking, forms its culture and teaches
to repeatedly transform any idea into an active method.

7. Finally, based on the view of a philosophical text in terms of thinking techniques, the following
algorithm for its presentation in modern realities can be proposed: (1) clip presentation of the material,
division into separate ideas; (2) a proposal for practical application, transformation of each idea into
a method; (3) ideally taking into account the possibility of formalization, construction of a logical
model or IT program for the perception of the text by Al; (4) giving an example, preferably with
a vivid analogy, a kind of intellectual illustration; (5) bonus provision of practical advice on heuristic
training, polishing creative thinking.

At the same time, let's not forget that our domestic philosophical school puts a lot of weight on
practice, emphasizing its functions such as: the basis of knowledge (knowledge arises where practical
activity takes place), the source and driving force of knowledge development (knowledge grows as
practical activity intensifies), the ultimate goal of knowledge (knowledge is needed for application),
the criterion of the truth of knowledge (theory is tested in practice).

However, this is not enough: technique can absorb practice. If a philosopher has worked out a cer-
tain way of producing texts and presenting material (someone through cards and quotes, someone
based on a favorite method, someone in cooperation with Al), then he or she gradually begins to think
in the appropriate style. It is very important to realize this aspect, critically monitor oneself and try
to improve the technique of intellectual work in accordance with the thinking style of one's cultural
environment and several related generations.

Conclusions. The technical understanding of philosophy is not something paradoxical, moreover
it is worth talking about the awareness and improvement of the technique of intellectual activity, in
particular the methods of creative thinking. This allows us to differentiate the intellectual flow into
separate complex ideas, giving each of them a practical aspect. Such an approach in the realities
of the so-called «clip thinking» organically fits into the newest traditions of information perception
and working with it, in particular in cooperation with Al



IIEPCIIEKTHUBH. COLIAJIPHO-IIOJIITUYHHUH JKYPHAJI Ne 4, 2025. ISSN 2310-2896 11

BIBLIOGRAPHY

1. Bymaro M. O. ®inocodcerkuii cnoBauk. Kuis : Ctunoc, 2009. 575 c.

2. Aristotle. The Metaphysics. London : Penguin Classics, 1999. 528 p.

3. Aristotle. The Organon. Edited by Roger Bishop Jones, 2016. 420 p. PDF version. URL: https://
www.rbjones.com/rbjpub/philos/classics/aristotl/obook draft.pdf (nata 3sBepuenns: 09.09.2025).

4. Bacon, Francis. The New Organon. Cambridge texts in the history of philosophy. Cam-
bridge: Cambridge University Press, 2003. 254 p. URL: https://raggeduniversity.co.uk/wp-content/
uploads/2025/01/Francis-Bacon-The-New-Organon-Francis-Bacon-Lisa-Jardine-Michael-Silvert-
horne-Cambridge.pdf (nara 3Bepaenns: 09.09.2025).

5. Derrida, Jacques. Of grammatology. Translation of De la grammatologie. Includes biblio-
graphical references. Johns Hopkins Paperbacks edition, 1976; Corrected edition, 1997. 360 p. URL:
https://monoskop.org/images/8/8e/Derrida_Jacques Of Grammatology 1998.pdf (nata 3BepHeHHS:
09.09.2025).

6. Descartes, Rene. Discourse on Method and Meditations on First Philosophy. [Discours
de la methode. English] Discourse on method ; and, Meditations on first philosophy ; translated
by Donald A. Cress. 4th ed. Hackett Publishing Company, Inc., 1998. pp. 1-44. URL: https://
grattoncourses.wordpress.com/wp-content/uploads/2017/12/rene-descartes-discourse-on-method-
and-meditations-on-first-philosophy-4th-ed-hackett-pub-co-1998.pdf (nara 3Bepuenns: 09.09.2025).

7. Descartes, Rene. Rules for the Direction of the Mind Great books on the Western World. 31
Descartés Spinoza. Chicago; London; Toronto: Encyclopedia Britannica, Inc., 1952. pp. 1-40. URL:
https://archive.org/details/in.ernet.dli.2015.101324/page/n13/mode/2up (nara 3Bepuenss: 09.09.2025).

8. Kant, Immanuel. Critique of Pure Reason. London: Penguin Classics, 2008. 784 p.

9. Kant, Immanuel. Prolegomena to any future metaphysics. With selections from the Critique of
Pure Reason. Revised edition. Cambridge: Cambridge University Press, 2004. 223 p. URL: https://
faculty.washington.edu/conormw/Teaching/Files/PhilMath/Winter 2017/Readings/Kant-Prolegomena.
pdf (nara 3BepuenHs: 09.09.2025).

10. Locke, John. An Essay Concerning Human Understanding. The Pennsylvania State University,
1999. 719 p. URL: http://www.philotextes.info/spip/IMG/pdf/essay concerning human understand-
ing.pdf (nara 3Bepuenns: 09.09.2025).

11. Smith, Robin. Aristotle’s Logic. Stanford Encyclopedia of Philosophy, 2022. URL: https://
plato.stanford.edu/entries/aristotle-logic/ (mara 3BeprenHs: 09.09.2025).

REFERENCES

1. Bulatov, M. O. (2009) Filosofskyi slovnyk [Philosophical Dictionary]. Stylos, 575 p. [in Ukrainian]

2. Aristotle. (1999). The Metaphysics. London: Penguin Classics, 528 p.

3. Aristotle. (2016). The Organon. Edited by Roger Bishop Jones, 420 p. Retrieved from: https://
www.rbjones.com/rbjpub/philos/classics/aristotl/obook draft.pdf

4. Bacon, Francis. (2003). The New Organon. Cambridge texts in the history of philosophy. Cam-
bridge: Cambridge University Press, 254 p. Retrieved from: https://raggeduniversity.co.uk/wp-content/
uploads/2025/01/Francis-Bacon-The-New-Organon-Francis-Bacon-Lisa-Jardine-Michael-Silvert-
horne-Cambridge.pdf

5. Derrida, Jacques. (1997). Of grammatology. Translation of De la grammatologie. Includes bib-
liographical references. Johns Hopkins Paperbacks. Corrected edition, 360 p. Retrieved from: https://
monoskop.org/images/8/8e/Derrida_Jacques Of Grammatology 1998.pdf

6. Descartes, Rene. (1998). Discourse on Method and Meditations on First Philosophy. [Discours
de la methode. English] Discourse on method ; and, Meditations on first philosophy ; translated
by Donald A. Cress. 4" ed. Hackett Publishing Company, Inc., pp. 1-44. Retrieved from: https://
grattoncourses.wordpress.com/wp-content/uploads/2017/12/rene-descartes-discourse-on-method-and-
meditations-on-first-philosophy-4th-ed-hackett-pub-co-1998.pdf

7. Descartes, Rene. (1952). Rules for the Direction of the Mind. Great books on the Western World.
31 Descartés Spinoza. Chicago; London; Toronto: Encyclopedia Britannica, Inc., 1952. pp. 1-40.
Retrieved from: https://archive.org/details/in.ernet.dli.2015.101324/page/n13/mode/2up

8. Kant, Immanuel. (2008). Critique of Pure Reason. London: Penguin Classics. 784 p.

9. Kant, Immanuel. (2004). Prolegomena to any future metaphysics. With selections from the
Critique of Pure Reason. Revised edition. Cambridge: Cambridge University Press, 223 p. Retrieved
from: https://faculty.washington.edu/conormw/Teaching/Files/PhilMath/Winter 2017/Readings/
Kant-Prolegomena.pdf



12 IEPCIEKTUBH. COL{IAJIbHO-TIOJIITUIHHH JXYPHAJT Ne 4, 2025. ISSN 23102896

10. Locke, John. (1999). An Essay Concerning Human Understanding. The Pennsylvania State
University, 719 p. Retrieved from: http://www.philotextes.info/spip/IMG/pdf/essay concerning
human_understanding.pdf [In English]

11. Smith, Robin. (2022). Aristotle’s Logic. Stanford Encyclopedia of Philosophy. Retrieved from:
https://plato.stanford.edu/entries/aristotle-logic

IzyiTa Ilerpo OJsiekcanapoBuy

KaHJIUJAT IOPUAUYHUX HAYK, TOLCHT,

3acimyKeHU IopUcT YKpainu,

npodecop kadeapu raxy3eBoro npasa Ta 3araJlbHONPABOBUX TUCIUILIIH
[HCTUTYTY MpaBa Ta CyCHiIbHUX BITHOCHH

BinkpuToro MiKHapoIHOTO YHIBEPCUTETY PO3BUTKY JIONUHU « YKpaiHay
ByJ. JIbBiBCBKa, 23, KuiB, Ykpaina

orcid.org/0000-0001-9851-3434

Kenzkepa Cepriii BonogumupoBuy

KaHaAuaaT GiT0coPChKUX HAYK,

JIOLEHT Kadeapu Mi>KHAPOJHHUX BiIHOCHH Ta MOJITUYHOTO KOHCAITHHTY
[HCTUTYTY TpaBa Ta CyCHUIBHUX BITHOCUH

BinkpuToro Mi>kHapoAHOTO YHIBEPCUTETY PO3BUTKY JIOJUHU « YKpaiHa»
Byn. JIbBiBChKa, 23, KuiB, Ykpaina

orcid.org/0009-0000-8154-1164

PIJIOCODIA SAK TEXHIKA MUCJIEHHSA

Axmyanvnicms 00cnioxncenna. Y cmami npoananizo8ano MOoXdCIUsicms ma 0esKi nepesazu nioxooy
00 inocoii, ik 00 mexuiku MucieHus. AKmyanvHicms npodIemu NoaA2a€e y CRPOCMYBAHHT MeHOeHYil
Cnpoweno2o no2isady na Qinocoilo, Ak Ha 0OHY i3 2yMAHIMAPHUX OUCYUNIIH, d MAKOHMC 3HEYIHEHHIO
il Ha ¢honi nonynapuszayii naykosozo ceimoanndy. Ilozumuenum 60KOM Mako2o nioxody € aKyenm Ha
OOHOMY 3 8apiAHMI6 BNOPAOKYBAHHS (PINOCOPCHKO20 MUCTEHHS 30 TOCTUHUM 3DA3KOM I3 Al20pUmmamu
IHOICeHEePHO-MEXHIYHO020 XapakKmepy.

Mema docnidxcenna: noxazamu nepesazu po36UMKY Cy4acHoi Qinocoghii winsaxom mpeHysanHs
MEeXHIKU MUCTEeHHS, HA200CUMU HA 8AICTUBOCTI KOONEpayii 3 mexHikoo, aKka muciumo, Llmyunum
Iumenexmom ma maxumu mpeHoamu, K Kiinoge MUcieHHs.

3anyueni HacmynHi MemooOu: aHaNiMUYHUL, eBPUCMUYHUL, MemOoOU MOOeN08AHHI MA AHAN02i],
OisinbHICHUL NiOXI0. B neputy uepey npoedeHo ananozito 3 2HOCeonN02IuHo0 Mooennto [cona JIokka.

B pesynomami 0ocniorycenHa 3anponoHo8ano ancopumm nooanus Qirocoghcokoeo mamepiany
i3 pO3KpUMMAM MEXHIKU e8PUCMUYHO20 MUCTEHH 8 HACMYNHUX ACHeKmax: yepe3 KIAInoguul
BUKIIAO0 Mamepiany, MemoooN102IUHO-NPUKIAOHUL AKYEHNM, MAKCUMATIbHO MOXCIUBY (hopmanizayiio,
BUKOPUCTNAHHA AHANO2IU, 800CKOHAEHHS e8PUCTUYHUX NPULlOMIE. 3a3HaueHo, Wo NpaKkmudHa
opiecnmayisn @inoco@cokoeo 00CniONCeH s Uepe3 PO36UMOK MEOPY020 MUCTEHHS 000AMKOBO
npooosICye mpaouyito OisLIbHICHO20 NIOX00Y y SIMYUHAHIU (Pirocoghii, 30Kpema y 4omupvox
acnekmax Gyuxyiu npakmuxu. OKkpemy y8azy 36epHeHO HA me, W0 MeXHIKA Ne6HO20 CMUTIIO
MUCTIeHHs Ha pe2YNAPHIlU OCHO8I 8NIUBAE HA NPAKMUKY, MOMY CNOCib npoeedeHHs Qinocoghcokux
oocniddcerb mpancghopmye camozo ginocogha, i yei Momerm 6apmuil MeopemuiHo20 00CAIONCEHHS
ma NpuKkiaoHo20 BUKOPUCMAHHA. 3 maxoi moyku 30py mexuiune po3ymiHHa ¢hinocoii suensioae
He napadoKCalbHUM, dlle NPAKMUYHUM ma KpeamusHum. Bono npuszeooums 0o yceioomnenns,
aHanizy, HAKONUYEeHHsT Ma WAipy8anHs Memooie Mmeopuoco MUCIEHHS, 00380JIAE OuGepeHyitoeamu
iHmMeneKmyanbHull NOMIK Ha OKpemi KOMNAEKCHI i0el, Ha0amu KOJHCHIU i3 HUX NPUKIAOHO20 ACNeKm).
B cyuacnux peanisx nocunenHam yux npakmux € cunepeis 3i LlImyunum Inmenekmom ma nooaums
pe3yibmamie 00CHIONHCEHHS 8 CIMUILL MAK 36AH020 «KAIN0B020 MUC/IEHHSLY.

Kniouosi cnosa: mexuixa mucienns, c8imoaiaio, Kiinoge MUcieHus, Mooelb, CUHepSemuyHul,
espucmuKa, meopie MUCieHHsl, AHANO02IA.

Jara naaxomkenns crarti: 08.11.2025
Jara npuitasrrs crarti: 02.12.2025
Omny6mnikoBano: 29.12.2025



